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Abstract. The theoretical and methodological aspects of the necessity to develop a system
of spiritual and moral education in neighborhood, as one of the complex categories of social
philosophy, are closely related to identifying the intrinsic interconnection between the human
being, society, and values, as well as to the issue of forming stable social consciousness and a
moral space on the basis of these relationships. Spiritual and moral education is not merely
ethical instruction; rather, it represents a complex socio-philosophical mechanism that facilitates
the formation of the ability to select, comprehend, and apply values in practical life within social
consciousness. In particular, the development of this system within the framework of a micro-
social institution such as the neighborhood becomes a strategic necessity for ensuring the
ideological stability of society, strengthening civic consciousness, and reproducing social
solidarity.
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The neighborhood is not merely a basic component of the system of self-governance; rather,
it is an ancient institution that constitutes the spiritual core of society, strengthens national
identity, and ensures social harmony. Its essence is manifested as a moral school that teaches
individuals to live in society with a sense of spiritual responsibility and transmits national values,
ethical norms, and the ideals of social solidarity from generation to generation. From this
perspective, the necessity of developing a system of spiritual and moral education in
neighborhoods can be understood as a process aimed at ensuring the dialectical harmony
between the individual, society, and values, and at renewing the meaning and content of social
life through the spiritual integration of the person.

In her study entitled “Increasing the Social Activity of the Elderly in New Uzbekistan as an
Important Factor in Ensuring Intergenerational Continuity,” G. Abdukarimova interprets the
theoretical foundation of spiritual education through the concept of “continuity.” She emphasizes
that “the socio-spiritual activity of the elderly is an important factor in assimilating the spiritual
heritage of humanity’s past and in ensuring intergenerational continuity in the renewing
Uzbekistan1” (Abdukarimova, 2023, pp. 14–16). Within this approach, the system of spiritual
education is grounded in the dialectical unity of historical memory and contemporary
consciousness. According to Abdukarimova, the spiritual stability of society is determined
primarily by the reinterpretation of cultural heritage in accordance with the demands of the time.
Methodologically, her conception is based on a strong axiological foundation, analyzing
spirituality as a continuous historical process; however, in the examination of practical
mechanisms, philosophical generalizations tend to prevail, and in his work entitled
“Achievements in Comprehensive Support for the Elderly,” F. Yormatov interprets the
neighborhood institution as a “space of spiritual solidarity.”

A theoretical and methodological analysis of the necessity to develop a system of spiritual
and moral education in neighborhoods serves to elucidate its role in ensuring social stability,
spiritual maturity, and the structure of individual–social relations. From the perspective of social

1 Abdukarimova, 2023, B.14–16
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philosophy, the neighborhood appears not only as an institution of social control or service
provision, but also as a spiritual space that preserves and reproduces historically formed values,
traditions, and moral codes. Therefore, the development of a system of spiritual and moral
education within the neighborhood is becoming one of the most relevant directions for nurturing
individuals in national and ethical stability in today’s rapidly changing and conflict-prone global
environment.

The role of the elders in the development of spiritual and moral education in neighborhoods
represents a complex philosophical phenomenon that embodies the socio-cultural, ethical, and
spiritual maturation of the individual. The historical and philosophical roots of this issue have
been shaped since ancient times through the process of comprehending human nature and one’s
place in society. Old age, that is, the stage of being a elderly, has traditionally been interpreted as
an important phase of human life not only in biological terms, but also from the standpoint of
spiritual and moral maturity.

The role of the elders in the development of the process of spiritual and moral education in
neighborhoods is invaluable, as they emerge as a principal social force that strengthens spiritual
stability in society and instills national values and ethical norms in the consciousness of the
younger generation. In the context of New Uzbekistan, the spiritual and educational content of
the activities of the elderly is closely connected, first and foremost, with ensuring
intergenerational continuity, preserving the people’s historical memory and spiritual heritage,
and educating youth in the spirit of national self-awareness. In this regard, within the life of the
neighborhood they act as “spiritual mentors,” functioning not merely as moral advisers but as
subjects who awaken social consciousness and contribute to the formation of moral resilience.

Historically, the neighborhood has served as the center of values, traditions, ethical norms,
and the culture of collective interaction in the socio-moral life of Uzbek society. Therefore,
providing a theoretical justification for the development of spiritual and moral education within
this institution, identifying the social factors that reinforce it, and elaborating appropriate
methodological approaches have become pressing tasks in the contemporary period.

B. Moʻminov emphasizes this point as follows: “The neighborhood is a living form of the
civilization of values, in which the historical memory, moral norms, and ideological criteria of
society coexist simultaneously. Education transmitted through the neighborhood is a force that
revitalizes social consciousness.2”

From a methodological perspective, the organization of a system of spiritual and moral
education in the neighborhood should be based on several key principles: communicativity,
axiological harmony, historicity, and contextual reflection. In this process, holistic approaches
should serve as the main methodological framework, aiming to shape not only the individual’s
social roles but also their inner cognitive structure, spiritual identity, and sense of belonging to
society. As Z. Karimova notes, “Education formed within the framework of the neighborhood is
not merely moral exhortation; rather, it involves the reconfiguration of an individual’s
consciousness within a historical and cultural context. This is a deeply reflective process from a
socio-philosophical standpoint.3”

Methodologically, the development of a system of spiritual and moral education in the
neighborhood should primarily rely on holistic (integrative) and intersubjective approaches. This
is because the neighborhood represents not only a collection of individuals, but also a field of
spiritual and communicative relations among diverse social actors. The sustainable development
of these relations is directly dependent on the internal structure of the neighborhood, its
traditional institutions, and the level of civic engagement. In this regard, A. Muhammadjonov

2 Moʻminov B. Neighbourhood: qadriyat va ijtimoiy ong. – Toshkent: Maʼnaviyat, 2021. – B. 74
3 Karimova Z. Maʼnaviy meros va zamonaviy tafakkur. – Toshkent: Oʻzbekiston, 2020. – B. 98
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concludes: “The neighborhood should be regarded not as a closed system, but as a model of
society that is adaptable to social change while preserving its spiritual foundations.4”

On the basis of these considerations, it can be argued that the necessity of developing a
system of spiritual and moral education in neighborhoods is determined not only by socio-
organizational factors, but also by broader socio-philosophical and civilizational processes. On
the one hand, this system contributes to the formation of national consciousness and
responsibility in the individual; on the other hand, it transforms the neighborhood into an
internally cohesive spiritual structure capable of withstanding global transformations. This, in
turn, ensures the consolidation of a stable civic position, the preservation of historical memory,
and the capacity to shape the future within society.

Within the context of social philosophy, the theoretical and methodological foundations of
the necessity to develop a system of spiritual and moral education in neighborhoods are
interpreted as a socio-cultural phenomenon that strengthens value-based relations between the
individual and society. Historically, the neighborhood has functioned in Uzbek social life not
merely as an institution of social governance, but also as a sphere of spiritual integration and as a
social institution in which national identity and moral norms are formed. Therefore, in
contemporary socio-philosophical thought, the neighborhood should be understood not simply as
a territorial unit, but as an ideological and civilizational foundation of the process of constructing
a conscious society.

The theoretical and methodological aspects of the necessity to develop a system of spiritual
and moral education in neighborhoods are also associated, within the framework of social
philosophy, with understanding the ethical formation of the individual in society, the continuity
of the value system, and the ideological foundations of civic responsibility. This process is
shaped through the integration of historical and cultural heritage with social consciousness. The
neighborhood has long been regarded as one of the most natural and stable institutions of the
Uzbek social structure, functioning not only as a residential environment, but also as a space of
spiritual education, cultural memory, ideological socialization, and socio-cultural mobilization.
For this reason, a consistent philosophical analysis of the foundations of the educational system
formed within this institution in contemporary society constitutes an urgent theoretical and
practical necessity.

From a philosophical perspective, the institution of the neighborhood performs a mediating
function between the individual and society in communicative, axiological, and cultural
dimensions. The educational process carried out through the neighborhood not only shapes a
person’s moral compass, but also integrates the individual into historical and cultural memory,
social traditions, and the collective ideological consciousness of society. In this regard, A.
Akhmedova notes: “Owing to its ancient structure, the neighborhood constitutes a socio-cultural
space that ensures ideological stability and moral harmony in society, through which spiritual
education is formed in a continuous and conscious manner.5”

In the conditions of contemporary digital transformation and globalization, the functioning
of the neighborhood as a sphere of spiritual and moral education requires new approaches. In
particular, the moral orientation of the younger generation, their sense of social belonging, and
their civic responsibility are being shaped at the intersection of digital and real spaces. Therefore,
it is necessary to reorganize the educational potential of the neighborhood not only within
traditional models, but also in integration with modern media tools, virtual communication, and
online cultural platforms. In this context, H. Nishonova writes: “In modern society, the
neighborhood is not merely a physical space, but a new spiritual environment adapted to a
reflected digital system of values. For this reason, education here should be carried out on a
multi-conceptual basis.”

4 Muhammadjonov A. Neighbourhood va fuqarolik jamiyati instituti. – Toshkent: Akademnashr, 2021. – B. 117
5 Ahmedova A. Oʻzbek jamiyatida maʼnaviy qadriyatlar evolyutsiyasi. – Toshkent: Iqtisod-Moliya, 2019. – B. 63
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Moreover, the system of spiritual and moral education in the neighborhood occupies a
strategic position in the formation of civil society and in strengthening social cohesion, national
consciousness, and cultural solidarity. Through this system, society maintains its internal social
energy in a dynamic state, ensures the continuity of intergenerational heritage, and stabilizes
reflective and conscious forms of value transmission. In this sense, R. Rasulov expresses the
following significant idea: “Spiritual education implemented through the neighborhood
represents a cultural form of society’s self-awareness and an axiological transformation of
historical experience.6”

In conclusion, the development of a system of spiritual and moral education in
neighborhoods constitutes not only a socio-economic necessity, but also a philosophical
imperative. This system performs such strategic functions as ensuring the socio-moral
maturation of the individual, preserving the cultural ‘genetics’ of society, reinterpreting values
within a contemporary context, and maintaining the continuity of national identity. In modern
socio-philosophical thought, it is increasingly viewed as a principle that stabilizes the reflective,
communicative, and axiological structures of social consciousness.
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